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HOW THIS BOOK CAME TO BE

It is not upon you to finish the work;
nor are you free not to begin. Rabbi Tarphon

Pirkei Avot 2:21

Welcome to the first published edition of the Sha’ar Zahav
Haggadah. This book has, in a sense, been in the process of
coming to you since Congregation Sha’ar Zahav began.
That beginning was a commitment to live as Jews in the
world today, and to welcome all who wanted to join,
whatever their sexual orientation.

A corollary to the commitment to inclusion was a
commitment to be involved liturgically. From the very
carly days, services have been created and led by members,
Over the years, members began to want to share the CSZ
Haggadah with their guests at home Seders, and the
Congregation has gotten increasing numbers of requests

for this Haggadah from people in other cities and countries.

Three years ago, we began the steps toward publication,
working out the details, checking and cross-checking
translations and transliterations, and reviewing and re-
reviewing the texts and notes.

The English text of the Haggadah was written by Leslie
Bergson, Jay Ladin, Jonathan Schwartz, Nancy Snow and
other friends of the Congregation in 1989-90. The
Publication Committee, under the direction of Rabbi Yoel
Kahn, includes Susan Unger, coordinator; Frank Yellin,
Hebrew and word processing; Paul Quin, design and
typography; and Francie McGowan, calligraphy.

For many careful editorial reviews and proofing passes, we
thank Daniel Chesir, Jonathan Funk, Tova Green, Alex
Ingersoll, Josh Lee, Henry Mach, Jody Reiss, Terry Ryan,
Lane Schickler, Kathy Simon and Dana Vinicoff. Technical
help was provided by Chris Glazek, Donna Kelley, Irene
Ogus and Steven Unger.
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We also thank the many other members and friends who
contributed their labor, comments and support to the
project over the years.

Congregation Sha’ar Zahav is a progressive Reform
synagogue with a special outreach to gay and lesbian Jews,
their friends, families and community. This Haggadah is
our newest publication. Since our founding, we have
published Shabbat and holiday prayerbooks and liturgies
for special occasions. True to our spirit of growth and
change, each year sees the advent of small supplements to
the holiday and Passover liturgies. We have also published
a cookbook, Out of Our Kitchen Closets, San Francisco
Gay Jewish Cooking, now in its second printing,

Wiite us for information about ordering this and other
publications, or to find out about our Congregation and its
programs.

We welcome your comments and suggestions.

The printing of this Haggadah was made possible
by an anonymous gift from a member of the
Congregation. It is dedicated to the memory of
all whom we love who are no longer here to
celebrate with us.

May their memory be for blessing.
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VHY IS THIS HAGGADAH

)IFFERENT FROM ALL OTHER HAGGADOT?

or 3,000 years, each generation of Jews has continued the
adition of the Passover Seder at which the story of our
beration is retold. Returning again and again to this
ncient tale, the story retains its power with each retelling.
very generation and every community has made the story
nd the festival its own, modifying old customs and
ractices and adding new ones.

he continuity and creativity of our people can be seen in
1e countless different Haggadot lovingly assembled by
swish communities throughout the ages. Each one tells
1¢ same story, using the same words and rituals; and each
ne reflects, in its illustrations or language or commentary,
1e meaning of the festival for its celebrants. We are proud
) offer Let Us Begin, the Congregation Sha’ar Zahav
[aggadah, as a new link in the chain of tradition.

et Us Begin is unique in its blending of the traditional
tructure and elements of the Passover service with
yodern interpretations and contemporary concerns. This
[aggadah embodics our Congregation’s commitment to
-spect tradition and empower our members to make the
radition their own.

even working principles guide the preparation of all CSZ
turgy, including this Haggadah:

To be faithful to the structure and rubrics of tradition. No
lement of the traditional Passover service has been
~moved.

To present all English text as egalitarian and non-sexist.

To present both transliteration and translation for the
1ajority of Hebrew texts.

To reflect our people’s understanding in the
rterpretation of traditional texts.

To include our experience as gay and lesbian Jews as an
itegral part of the ritual experience.

To use explanatory notes and directions to make the
turgy accessible to people of different backgrounds and
7ith divergent interests.

To use translations, treatment of symbols and
xplanatory texts written by members of our Congregation.

. The Order. Before the wide distribution of printed

Haggadot, it was uncommon for more than a single person
at a Seder to have a Haggadah. Various poems were
composed listing the sequence of the Seder. Perhaps the
most famous one, by Rashi, is still commonly printed in
Haggadot. These traditional divisions are noted in the
Hebrew on the Contents page. The sections in which we
divide the text reflect our understanding of the significant
parts and rituals of the Seder service. Symbolic drawings
have been added to mark the principal ritual actions.

Readings. The service is an interaction among leaders,
readers and the assembled guests. In this book, bold
indicates important parts to be said in unison by all
present. Other parts are read by one person, responsively
by the guests and a leader, or in unison, as the group
wishes.

Translations. Translations from the Hebrew were made
by members of our Congregation. Instead of the word-for-
word translation easily available elsewhere, we have
worked to express the themes and moods of the original
texts in contemporary English. Translations of biblical
passages are based on the Tanakh from the Jewish
Publication Society and on previous CSZ publications.

Transliteration. CSZ has adopted the conventions used in
Gates of Prayer. Letters are shown using the closest
English cognate. Syllables are divided by a - syllable mark.
The sounded sh’va is represented by an e.

Commentary. Notes at the bottom of the page include
material on the origin of Seder symbols and themes, along
with modern and ancient readings and interpretations.
This commentary is not intended for public reading during
the Seder. Rather, it is a jumping-off place for discussion, a
place for the eye to wander, something new to explore from
year to year.

Alternatives. Alternative or supplementary ideas for
celebrating the Seder are marked with four diamonds .
Various ways of using the Haggadah are suggested under
How to Begin on the facing page.



HOW TO BEGIN

Let Us Begin has been designed to be used in a variety of
situations to make your Seder menaingful to you and your
family and community. We encourage you to adapt it to
your family’s knowledge, attention spanand circumstances.
Here are some suggestions:

First Seder. At everyone’s first celebration of Passover this
year, everything is new again. Use the full text. In addition
to the ritual elements, be sure to include a full retelling of
the Exodus. Youmay invite the company to discuss customs
or explanations learned in the past that differ from those
here, Without interruption (unlikely!), the parts before the
meal take about45 minutes, The parts after the meal can take

15 minutes or more, depending on how many songs are sung.

Second Seder. A structured Seder, following the text,
includes familiar symbols in a familiar order, but the
interpretations are new and different. Ritual acts can also
be mixed with discussion of the themes suggested in the
commentary — but he sure to do the ritual acts. At the
most basic level, use Let Us Begin as an outline for an even-
ing of discussion and exploration. Remember that this second
Seder is a wonderful opportunity to share favorite songs.

Personalizing the Seder. The commentary includes
suggestions for discussion. You are encouraged to stop at
any time to share experiences, discuss ritual, introduce
other customs, or raise personal or social issues. Reading
the Haggadah from front to back is not the goal; this book’s
purpose is to help you celebrate Passover, to celebrate
freedom. To include dicussions as part of your Seder, it
helps to plan questions and ask people to think about them
beforchand. Following the discussion, everyone should
perform the appropriate ritual act together.

Abbreviating the Seder. For a Passover celebration to
fulfill the tradition and to fill the spirits of those
participating, it need not be long and drawn out, It is
important to keep the central ritual acts and to pass the
gvening in a spirit of togetherness, However abbreviated
your Seder, be sure to

1 Start together.
2 Do the ritual acts together.
3 Finish together.

This helps everyone feel that they have truly participated in
the Seder. As an aid to using this book, each element ison a
separate page or facing pages. This makes it easier for you to
personalize the Seder,

A Short Beginning. These are the basic ritual elements
that appear before the meal, with page numbers.
Convocation
Candlelighting
4  First Cup
8 Karpas
11 Yachatz
15 Four Questions
16 First'lelling
20 Slavery to Freedom, followed by a retelling of the Exodus
story in which each person tells a part of the story, or one person tells
all the story in her or his own words.
26 Dayeinu
28 Secing Ourselves
31 Second Cup

39 Symbols of the Seder

After the Meal. These parts of the Seder are often ignored
or given only slight attention. Let {Js Begin can help you
make them accessible and meaningful, Instead of the
customary order, we begin with

42 The redemption and eating of the Afikomen.

44 [fir is not your custom to sing Grace after the Meal, read one
or more parts of it before you go to '

49 "The Third Cup.
50 Then open the door for Elijah and go directly to

56 The Fourth Cup and the

57 Completion.

Sing a Good Song. The Hallel, with Chad Gad’ya and
other Seder songs, appears before the Completion in order
to affirm its importance in the celebration. Here’s where
everyone can share in singing favorite melodies. After the
songs, the Completion ends the Seder, and people are
invited to get up from the table.




INVOCATION

From different moments in our lives, from diverse concerns and
struggles, our heritage calls us together tonight, to eat unleavened
bread and retell an ancient story. How varied are our lives, our
strengths and weaknesses, our loves and commitments! But our
tradition teaches that whatever we are now began with the events we
recall tonight; for if God had not led us out, we would still be slaves in
the land of Egypt.

For every generation, the miracle of redemption is new. We can never
grow too old, or too wise, or too fortunate, or too broken-hearted to
tell of it. The story of the Exodus arches above our history like the
rainbow God set in the sky after the Flood: a2 promise that oppression
will never utterly destroy the human spirit.

Tonight we celebrate redemption, but redemption is far from
complete. Just as the light of creation takes many forms but then
returns in a single stream to its Source, so it is with the light of
redemption. The light that began with the Exodus shines in each of
our lives; when each of us shares that light, the world will be e
redeemed.,

Perhaps we cannot complete the task; perhaps our lights are scattered
and few. But as we join in the work of redemption, our scattered lights
merge in a human rainbow, and our promise shines throughout the
earth.

Now let us begin.

AINBOW

"he Torah tells that after the waters of the flood subsided, God placed a rainbow in the sky as a sign to Noah’s family and all their
lescendants, Some associate the rainbow with God'’s sukkah of peace. In our times, the rainbow has also become a sign of the
eshian and gay community and its celebration of the blessings of diversity.

As for Me, behold I establish My covenant with you and your children,

and with all the living things that are with you: the birds, the cattle and every wild beast as well ~

all that have come out of the ark, every living thing on earth.

This is the sign that I set for the covenant between Me and you,

and every living creature with you for ages to come.

T have set My bow in the clouds, and it shall serve as a sign of the covenant

between Me and the earth. [Genesis 9:9-10, 12-13}

'ORK OF REDEMPTION

edemption, the time of ultimate healing, reconciliation and realization, is more than an idealized image, dreamed of but never
nown. We have known foretastes of redemption in our own lives and history, and we seek to live our lives with the promise of
edemption ever present. On these nights, therefore, we speak not of ideal Redemption, but of our own, obtainable redemption.



CANDLELIGHTING

NIAN7 TN VIV MND 1Y
N1137 71002 N1WIY NN 1Y
71122 29TNZ WY Ni11yn MY

NIINY M¥N WY WD 1Y

ash-rei ha-gaf rur she-nis-raf ve-hi-tsit le-ha-vot. -
ash-rei ha-le-ha-va she-ba-a-ra be-sit-rei le-va-vot.
ash-rei ha-le-va-vot she-yad-u lach-dol be-cha-vod.
ash-rei ha-gaf-rur she nis-raf ve-hi-tsit le-ha-vot.

XX

Blessed is the match consumed in kindling flame

Blessed is the flame that burns in the secret fastness of the heart
Blessed is the heart with strength to stop its beating for honor’s sake
Blessed is the match consumed in kindling flame.

% Name others who were “consumed in kindling flame” and reflect on what circumstances
would bring you to become “the match consumed in kindling flame.”

Light the candles while singing or saying this blessing:

,DWN 720 TN 9 NAN N2 ba-ruch a-ta a-donai e-lo-hei-nu me-lech ha-o-lam
ODINNT VYT WYN  a-sher ki-de-sha-nu be-mits-vo-tav
.20 0P (b\’)] N1y} 7\0 ) P’b'ftlb MVINY  ve-tsiva-nu le-had-lik neir shel {sha-bat ve] yom tov.

We praise the Eternal Source of life
who sanctifies us through mitzvot
and has commanded us to kindle the festival [and Sabbath] lights.

, 02197 720 170N 0 NIN M2 baruch a-ta a-donai e-lo-hei-nu me-lech ha-o-lam
VYN INNNY  she-heche-yanu ve-kiyemanu
TN ]J_O'g? NV ve higi-a-nula-ze-man ha-ze.

We praise the Eternal Source of life
who has kept us in life, and sustained us
and brought us to this joyous time.

BLESSED IS THE MATCH

By Chanah Senesh. Born in Hungary to an assimilated family, she became a Zionist and made aliyah to Eretz Yisrael. In 1944, she
parachuted into Hungary. She wrote these lines before infiltrating to support the resistance, saying: “If I don't come back, share this
with our people.” Chanah Senesh was captured, tortured and killed by the Nazis. She was 23. As we recite her words, we honor her
martyrdom and the martyrdom of others who sacrificed their lives for our freedom.




KADEISH
vIP

'HE FIRST CUP

1l and raise the first cup.

We raise the first of the four cups with which we mark our
observance tonight; the cup of freedom, filled with the joyous news
of liberation. As it is written:

You shall proclaim liberty throughout the land,
for all its inhabitants. {Leviticus 25:10]

On Friday nights, continue here:

SUUD D1 TN AW O varyehi erev vayehi vo-ker yom ha-shi-shi.
DNJS-bD) XM DMV 15331 va-ye-chu-lu ha-sha-ma-yim ve ha-a-rets ve-chal tse-va-am.
Yy WN 1J'DN‘7D RAYalUy D D""le 'J’D"I va-ye-chal e-lo-him ba-yom ha-she-vi-i me-lach-to a-sher a-sa
: ’l\"))j "I\UI_‘{ 131::)2‘{?);-5'.}}.3 ’)_J’Z_l\?j D2 ]T:l\’,)?l va-yish-bot ba-yom ha-she-vi-i mi-kal me-lach-to a-sher a-sa.
o) ,iﬂN \’J"-',[P,?l ,’)_":_l\?l'_l Di"ﬂ?;l D’H‘DZ;Q I vaye-va-rech elo-him et yom ha-she-vi-i va-ye-ka-deish o-to
B J’l“’)}{? OYIoN NN ,iJ'-l?N?)?'b:j)_D DAY ki vo sha-vat mi-kal me-lach-to a-sher ba-ra e-lo-him la-a-sot.

There was evening and there was morning, the sixth day.

Then the heaven and the earth were finished, and all their hosts;

on the seventh day God finished the work of creation

and rested on the seventh day from all the work of creation.

And God blessed the seventh day and made it holy,

for in it God rested from the work of creation. [Genesis 2:1]

Dn all nights, continue here:

, 0290 720 ’D"E\bl_ﬁ NN JIN2  baruch a-ta a-do-nai e-lo-hetnu me-lech ha-o-lam
DY A N borei pe-ri hagafen.

We praise the Eternal Source of life,
Creator of the fruit of the vine.

The brief version of this blessing ends here; the longer version continues on the next page.
Drink the first cup now if you are using the brief version and go on to page 7.

ALL FEOPLES
We celebrate not only the sanctification of our own people at the time of the Exodus,
but God’s sanctification of all peoples through Exodus’ message of freedom.,



% On all nights, the long blessing continues here. On Friday and Saturday nights, include {Sabbath] items.

MUN ,D?WD 120 %J’D‘J{:ﬁ NN TN baruch ata a-donai e-lo-hei-nu me-lech ha-o-lam a-sher
’ ,Ti\’)?'b@)@ W))QQ“] ,O¥-221 NI DD ba-char banu im kal am ve-ro-ma-ma-nu im kol lo-shon
Qﬁ’i:lbl_ﬁ:l » -'D?-]I;]Jf!] ,PNINNI 1)\:)'1]7} ve-kirde-sha-nu be-mits-vo-tav va-ti-ten la-nu a-do-nai e-lo-hei-nn
,ﬂDDVJ? D>1VINO Tll:n)}?? ninay) NANNA  beahava fsha-ba-tot lim-nu-cha ul mo-a-dim le-sim-cha
N0 NaYn) Di"l’llﬁ;& ]“UVTJ? DIV 0N chagim u-ze-ma-nim le-sa-son et yom fha-sha-bat ha-ze
SR LRI A DID NN AN (Di’-]‘lt;n_ veret yom| chag ha-ma-tsot ha-ze ze-man chei-ru-tei-nu
LDYIND NN BRI () N (,n;[;tg:;) {be:a-ha-va] mik-ra ko-desh zei-cher li-tsi-at mits-ra-yim,
.D’D)_’D-bl-)p IR %JJ:H'N] DIDI NY ) kivanuvacharta veo-tanu ki-dashta im kol ha-a-mim
Yy NIDND) JYIR >TYIN (M2YY)  [ve:sha-bat]u-mo-a-dei ka-de-she-cha {be-a-ha-va u-ve-ra-tson}
22 NN TINI : NRININ A7t YA vesim-cha uve-sa-son hin-chal-ta-nu, baruch a'ta a-do-nai
nkelalvy! bZS]VJ’ﬁ ﬂ;V_}D)\’J“TP_)? me-ka-deish (ha-sha-bat ve] yis-ra-eil ve-ha-ze-ma-nim.

We praise the Eternal Source of life,
who has chosen us along with all peoples
and sanctifies us through commandments.

Inlove, Adonai our God, have You given us [Sabbaths for rest],
festivals for rejoicing, seasons of celebration,

this [Sabbath and this| Festival of Matzot, the time of our liberation,
a sacred gathering as a reminder of the Exodus from Egypt.

For You singled us out and sanctified us along with all other peoples
and Your holy [Sabbath and] festivals [in love and favor] with joy and
gladness have made our joyful inheritance. We praise You, Adonai,
Who sanctifies [the Sabbath and] Israel and the festivals.

% On Saturday night, you may continue on the next page with the Havdalah. On other nights, end here:

, D210 20 MIoN N NN IR baruch ata a-do-nai e-lo-hei-nu me-lech ha-o-lam
NVINNMNNY  she-he-che-ya-nu ve-kiye-ma-m
A REYA ]DT? VYN ve-hi-gi-anulaze-man haze.
We praise the Eternal Source of life,
for You have kept us alive, You have sustained us,

and You have brought us to this time.

Drink the first cup.




‘¢ On Saturday night, end the long blessing with the Havdalah:

N2, 02990 T2 DN 2 NAN 733 ba-ruch a-ta a-do-nai e-lo-hei-nu me-lech ha-o-lam
:UND YIND  bo-rei me-o-rei ha-eish.

We praise the Eternal Source of life
Creator of the light of the fire,

Dbnﬂ '[7)0 ’l)"le NN L baruch a-ta a-do-nai e-lo-hei-nu me-lech ha-o-lam
,wnb 7N pa vnh w'r‘v 17:1 brr:lm ha-mav-dil bein ko-desh le-chol bein or le-cho-shech

WHYIYND 01 P3 mm’? ONW YA bein yis-ra-eil la-a-mim bein yom hashvii

NIY NYTP V3 .NYYRND M NYVYD  le-shei-shet ye-mei ha-ma-a-se bein ke-du-shat sha-bat
’w:_wgn D"I"J'IZS] J;lb'[:lﬂ 130 oY ﬂ‘c’_)‘l'i?b lik-du shat yom tov hiv-dal-ta. ve-et yom ha-she-vi-i

JJ\:J'[P TW)}’)_OEI M NVYVYY  mi-sheishet ye-mei ha-ma-a-se ki-dash-ta.
ADYIPa bl’:l]'\’:J? THY-NN DYTIN J]?'I_".'}ﬂ hiv-dal-ta ve-ki-dash-ta et am-cha yis-ra-eil bik-du-sha-te-cha.
:VUTP2 VTP P2 27200, NN T2 baruch ata a-do-nai ha-mav-dil bein ko-desh le-ko-desh.

] We praise the Eternal Source of life

] who distinguishes between the holy and the ordinary,
between light and darkness, between the seventh day and the six days of work.
You have separated the holiness of the Shabbat from the holiness of festivals,
and you have sanctified the Sabbath apart from the six days of creation.

We praise the Eternal Source of life
who distinguishes between holiness and holiness.

D290 T2 ION 1 NONX TN ba-ruch a'ta a-donai e-lo-hei-nu me-lech ha-o-lam
NN 1JZ|']ﬂ\’J she-he che-ya-nu ve-ki-ye-ma-nu
: TN ]D\'? NYIN  vehigi-a-nulazeman haze.

We praise the Eternal Source of life,
for You have kept us alive, You have sustained us,
and You have brought us to this time.

This marks the end of the Sabbath. Since Passover is a festival, we “distinguish between holiness and holiness” by enjoying the
light of the Passover candles instead of lighting the Havdalah candle and by en}oymg the Passover sweetness instead of using the
customary spices that remind us of Sabbath sweetness.




7 UR’'CHATZ
A(RRD!

RITUAL HAND WASHING

We prepare for the Seder by washing each other’s hands — not as

slaves washing the hands of taskmasters as it was in Egypt, but freely

as equal members of a loving community. Here there are no slaves

and no masters. As it is written:
AsIwould not be a slave, so would I not be a master. _
This expresses my idea of democracy. {Abraham Lincoln]

Service leaders and/or participants wash each others’ hands.

T 03 ONN NIV DWI NNIATO NN D hinei ma tov u-ma na-im she-vet a-chim gam ya-chad,
T 03 NN NAY O NN 290 NP NN hi-nei ma tov u-ma na-im she-vet a-chai-yot gam ya-chad.

How good it is, and how pleasant
for brothers and sisters to live together. {Psalm 133]

WE WASH EACH OTHER'S HANDS

This preliminary washing of the hands, for which the usual blessing is not said,
remains from the time when the Seder meal was eaten before the service.




KARPAS
0975

SPRING’S PROMISE OF RENEWAL

Each person takes a piece of the greens.

As people have done since before time, we celebrate the renewal of

life and the promise of spring. Tonight’s celebration coincides with

the first full moon of spring.

We eat sprigs of fresh greens as a symbol of regeneration and

the continuity of creation. We dip the greens in salt water in memory

of the tears shed under oppression by our people and people everywhere.

In remembering our passage to freedom, let us not forget our own
suffering as slaves; even as we rejoice in our liberation, we do not
forget that pain continues in our world.

i
)

,D'?WD T?D qJ’DbI;{ DI NPN D baruch a-ta a-do-nai e-lo-hei-nu me-lech ha-o-lam
(IRTIND M N2 bo-rei peri ha-a-dama.

We praise the Eternal Source of life,
Creator of the fruit of the earth.

b4 Consider the signs of nature’s spring renewal that you have observed this year.

Dip the greens in salt water and eat them.

THE FIRST FULL MOON .
Passover absorbed ancient spring rites, including the eating of fresh greens and the egg on the Seder plate. These keep their original
associations as symbols of nature’s renewal and the continuity of creation, as well as assuming new meaning in the context of the
Seder.

DIF THE GREENS :

In modern times, the salt water is seen as a reminder of the tears our people, and people everywhere, have shed under oppresssion.
We dip the karpas, sign of growth, in the salt water in recognition that life persists and renews itself even in the midst of suffering.




COME, MY BELOVED

The Song of Songs has long been associated with Passover.

The Bible’s only book of erotic and romantic poetry, it has often
been interpreted as a midrash on the love of God for Israel. We can
read it in this fashion as well as recalling its original evocation:

Stories of passion and devotion and the celebration and triumph of

relationships that family and society discouraged.

D’}S]D? IV nash-kima la-ke-ramim
YOAD NNS ON NN nir-eim fa-re-cha ha-ge-fen

DN INID VTINYD NNY  pitach ha-se-ma-dar hei-nei-tsu ha-ri-mo-nim

(72 YTT NN YON OV sham e-tein et do-dai lach.

Come, my beloved, let us go out into the fields

Among the henna shrubs.

Let us go early to the vineyards; let us see if the vine has flowered,
If the blossoms have opened, if the pomegranates are in bloom:
There will I give my love to you.

" RIALY YIVT N  anadodiveamarli
: ?[?"Q?N MY NN '[? YP  kumilach ra-ya-ti ya-fa-ti u-le-chi lach.
92Y PNV NN ki hicnei chas-tav a-var
;12 720 920 DYID  ha-geshem cha-laf ha-lach o,

[{Song of Songs 7:11]

VD N NY NN N O ha-ni-tsa-nim niru va-a-rets eit ha-za-mir hi-gi-a

:NVIINI )UQ‘(?J_ NN bIP'l ve-kol ha-tor nish-ma be-ar-tsei-nu.

Rise up my love, my fair one, come away!
For now the winter is past, the rains are over and gone.
The flowers appear on the earth, the time of singing has come.

The song of the dove is heard in our land. [Song of Songs 2:10-12]

SONG OF SONGS

During this season of rebirth and renewal, we read from the Song of Songs and are inspired by its tender images of nature and erotic
love. The Song of Songs is one of the five megillot, or scrolls, in the Bible, each of which is associated with a different holiday:
Esther with Purim, Ruth with Shavuot, Lamentations with Tisha B’Av, Ecclesiastes with Succot, and the Song of Songs with
Passover. If Israel and the Holy One celebrated their kiddushin at Sinai with the Torah as the ketubah then the Exodus must surely

be the betrothal. As it is written:
Thus says Adonai:
I remember the devotion of your youth, your love in the time of our betrothal;
how you followed Me in the wilderness, through a land that was not sown.

[Jeremiah 2:2}
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EFLECTIONS ON THE MATZAH

ALACHMAH
This invitation is in Aramaic, the ancient Jewish vernacular. Its meaning is expanded in the saying,

As for the beggar, only a piece of bread;
so for us, only a piece [of matzah]. [Talmud, Pesachim 11b]

E MIDDLE MATZAH
On every festival, as on Shabbat, we make the motzi blessing over two whole loaves, recalling the double portion of manna

we received on Shabbat during our wandering in the desert. Since one matzah is broken for the afikomen, we need two more
for the blessing.

LET ALL WHO ARE HUNGRY COME AND EAT
First we must feed the hungry. When physical needs are satisfied, we can share the spiritual feast of Passover.

OT CHITIM )
The sharing of God’s bounty with those who have less than we do is tzedakah, an act of righteous justice. At Passover, it is a custom

to collect maot chitim, “money for wheat.” Originally used to buy wheat for matzot for the poor, this collection is now a way our
communities throughout the world face the problem of hunger in their midst. It is not in our power to feed all who are hungry, but
in feeding one hungry person, we bring the time of redemption closer. Again we are reminded that saving a single life is like saving

the entire world.
IN THE LAND OF ISRAEL
Like most other Jewish liturgy, the Seder has central references to a return to the land of Isracl. The journey we pray for is a spiritual
one; even those who celebrate Passover in Jerusalem say,
Next year in a Jerusalem rebuilt!
For our generation, these images of returning to Israel or rebuilding Jerusalem raise immediate issues and deep and conflicting
emotions. These issues and emotions are properly part of the Seder, which calls for a continuing exploration of the meaning of
freedom, the nature of justice and the paths to redemption and peace.
| THIS YEAR . . . NEXT YEAR . . . .
Passover falls on the first full moon of spring, during the month of Nisan. Because of the importance of the Exodus, the Torah
declares that Nisan is to be “the first of months” to us, even though Rosh Hashanah, our new year, falls six months later in the
month of Tishri. Since Nisan is the first of months, there is a sense in which the Seder takes place on the boundary between one
year and another. The ha lachmah, then, could also be read:
Now we are here, in the unredeemed world;
by the end of this Seder, may redemption be complete and the whole world the city of God.
At this point in the telling, we, like our ancestors, are slaves;
may the redemption that we tell of also make us free.

 BREAKITIN TWO
The broken and separated pieces of matzah also symbolize the incompleteness of the world and the divisions between us. In the

ritual drama of the Seder, our journey toward redemption is symbolized by the finding of the afikomen, when the lost is found and
the broken made whole,

"WRAP THE MATZAH
When the Israclites left Egypt, they had bowls of dough wrapped in their garments. As it is written:

They took their dough before it was leavened,
their kneading bowls wrapped in cloaks upon their shoulders. {Exodus 12:34]




1 YACHATZ
AL

AN OPEN INVITATION

We take this matzah, already called “the bread of poverty,”
and break it in half; for many do not enjoy even a whole piece
of the poorest bread.

I shall wrap and hide the larger half. During the meal, it must be found. |
Later, we shall eat it as the afikomen, in promise that what is missing

will yet be found, the exiled will return, and there will yet come a day

when our loaves and our lives will be whole.

Let us now recite together the ancient words at the core of our festival
of liberation that summon us to the work of redemption, beginning with
this festival meal:

Raise the middle of the three matzot as all say together:

%b?!j YT NY N)gn‘z N halachma an-ya dia-chalu
LOMISNT RYIND NIDNAN - ava-hatana be-ar-a de-mits-ra-yim.
,5132] M YORT b? kal dich-fin yei-tei ve-yei-chul.
NUON NN PIANT 7:') kal dits-rich yei-tei ve-yif-sach.
INIYYT NYIND NNAD NP7 NI NAVYD  ha-shata hacha. le-sha-na ha-ba-a be-ara deyis-ra-eil.

-

: PN 22 NNID ﬂ;\’ﬁ' POTAY NRYD)  hashata av-dei, le-sha:na ha-ba-a be-nei-tin.

This is the bread of affliction that our ancestors ate in the land of Egypt.
Let all who are hungry come and eat;
Iet all who are in need come and celebrate Passover.
This year, we are here;
next year in the land of Israel.
This year, we are still slaves;
next yeat, may all be daughters and sons of freedom.

Break the matzah in two.

Wrap and hide the larger half and replace the other piece.
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A story is told of Rabbi Eliezer, Rabbi Joshua, Rabbi Elazar, Rabbi
Tarphon and Rabbi Akiva who long ago sat in the city of B'nei B'rak
and spoke of the Exodus from Egypt from nightfall until the time for
morning prayers, and still their telling of the story and theix probing
of its meaning was incomplete. {Perhaps, like their modern
descendents, each answered a question with yet another question?)

Like the generations before us, we too shall not finish the story this
evening, for redemption is still incomplete. Even in the time of
redemption, taught Rabbi Akiva and his colleagues, we shall
continue to retell this story. Even though we cannot finish the work
of redemption or even the story tonight, we nonetheless are
commanded to begin. As it is written:

It is not upon you to finish the task,
nort are you free not to begin. [Pirkei Avot 2:21)

Let us begin.

P Share with your table the concerns and thoughts you have as you begin tonight’s celebration.

ENEIB'RAK :

- Home of Rabbi Akiva, a leader in the resistance to Roman occupation. Some believe that the rabbis were that night in the midst of
planning an uprising, and the announcement “the time for morning prayers” was a code warning of the danger of discovery. Or,

- perhaps, five learned rabbis simply became so engrossed in the story and its retelling that the discussion lasted until daybreak.
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THE FOUR QUESTIONS

MIIN bQD mn ﬂ?"?f] TL}DVJJ Y  manishta-na ha-la-ye-la ha-ze mi-kal ha-lei-lot?
TINDY NOD PIIIN DN NIDPD DAY she be-chal haleilot a-nu o-che-lin cha-meits u-ma-tsa;
: NN 152 M ﬂ?'f?tl ha-la-ye-la ha-ze ku-lo ma-tsa.

NP INY PIIIN Y N9 922Y  shebe-chal ha-lei-lot anu o-che-lin she-ar ye-ra-kot;
2V MND NN halayela haze maror.

OY2 199N 122200 NN PN NN 792V she-be-chal ha-lei-lot ein anu mat bi-lin a-fi-lu pa-am e-chat;
: DORY YRY M N0 DN halayela haze she-tei fe-a-mim.

YIYUDH P PN DN NDYIN I22Y  she-be-chal haleilot a-nu o-che lin bein yo-she:vin
A Loivia 13'23 mn ﬂ?’?tl A9V VYA wvein mesu-bin; halayela ha-ze kulanu me-su-bin.

Why is this night different from all other nights?

For on all other nights we eat leavened bread or matzah,
but tonight we eat only matzah.

For on all other nights we eat various herbs,
but tonight we especially eat bitter herbs.

For on all other nights we do not dip our food at all,
but tonight we dip twice.

For on all other nights we eat either sitting or reclining,
but tonight, we recline.

& What additional questions should be asked at Passover this year?

THE FOUR QUESTIONS
When the Temple stood, there were only three questions:
1) matzah; 2)dipping twice instead of the customary once; and 3) roasting the Pesach offering.
When dipping foods was no longer a common practice, the second question was moditied.
After the destruction of the Temple, the question about maror replaced the question about the Pesach offering.
The fourth question was added later.

WHERE ARE THE ANSWERS?
The four questions are never directly answered in the Seder. Why not ?
The right to question is a sign of freedom; insistence on a single, correct answer is intellectual slavery.
Simple questions often have complex answers, and some questions have no answer at all; everything is not either good or bad,
matzah or maror. Taught Rabbi Wolfe of Zhitomoer,
For the believer there is no question; for the non-believer there is no answer.
Perhaps the truth lies somewhere in between.
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FIRST TELLING OF THE STORY

2 PNNPY.D1IYN NYI97 WD MITLY
yDNIVY VNI NRIN T2, 080 Wi

N NN NN NYITRD NONIN N7 19N
NN I DY I, DIIYNN WNIDN
{01303 NYI97 W NMITIYYR D
NDEY 922 ,n112) V72 ,NIN0 NI 19N
907 WZY MIND ,NYRDNN NIYTH 1Y
1907 N300 291027980 Mo

:NIYR NY D, 02180 NNOY2

ava-dot ha-yi-nu le-far-o be-mits-ra-yim va-yo-tsi-ei-nu a-do-nai
e-lo-hei-nu mi-sham be-yad cha-za-ka u-viz-ro-a ne-tu-ya.

ve-i-lu lo ho-tsi-a ha-ke-do-sha be-ru-cha hi et

i-mo-tel-nu mi-mits-ra-yim ha-rei a-nu u-ve-no-tei-nu u-ve-not
be-no-tei-nu me-shu-ba-dot ha yi-nu le-far o be-mits-ra-yim
va-a-fi-lu kwrla-mu cha-cha-mot ku-la-nu ne-vo-not kit-lg-nu ze-kei-not
kwrla-nu yo-de-ot et ha-to-ra mits-va a-lei-nu le-sa peir
be-ye-tsi-at mits-ra-yim. ve-chal ha-mar-be le-sa-peir

be-ye-tsi-at mits-ra-yim ha-rei ze me-shu-bach.

We were slaves to Pharaoh in Egypt,
but our Almighty God brought us forth from there
with a strong hand and an outstretched arm.

And if the Holy One, Blessed Be,
had not brought our ancestors out of Egypt,
then we, and our children, and our children’s children

would still be enslaved to Pharaoh in Egypt.

So even if all of us were wise,

all of us people of understanding,

all of us elders, all of us learned in Torah,

still would we be commanded to retell the story of the Exodus from Egypt.
And all who expand upon the retelling of this story are worthy of praise!

a-va-dot ha-yi-nu, ha-yi-nu

a-ta be-not cho-rin, be-not cho-rin
a-va-dot ha-yi-nu,

a-tq a-ta be-not cho-rin, be-not cho-rin.

All sing:
MIN NN NITIY

YN NHA 1IN DA NRY
MIN MITIY
{ 171N NHA 1IN N2 NRY NHY
Once we were slaves, now we are free.
’\
VADOT HAYINU

The entire Jewish people, not just men, participated in the Exodus. Thus, our English is gender neutral—but in Hebrew, it is

" impossible to be gender neutral. A logical solution would be to print half of the Hebrew with masculine nouns, verbs and adjectives,
and half with feminine ones; but this would wreak havoc on traditional music and familiar prayer formulas. Our solution is to
feminize the Hebrew of two central passages: Avadot hayinu, tonight’s “mission statement,” and b’chol dor vador on page 28,
our comimitment to see ourselves in the story.
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THE STRENGTH OF COMMUNITY AND FAITH

Lift the cup.
.HJ?] IINY TTRYY MO ve hi she-am-da la-ho-re-nu ve-la-nu
NPT WY TRY , 7292 TNR NDOY  she-lo e-chad bil-vad a-mad a-lei-nu le-cha-lo-tei-nu
T 1T b?:ll\’) N?N e-la she-be-chal dor va-dor
.33331?2? %J’?)TJ DYDY om-dim aleinu le-cha-lo-tei-nu
: 0D NZIND NI N3 Ui'l'ﬂij] ve-ha-ka-dosh ba-ruch hu ma-tsi-lei-nu mi-ya-dam.

And it is this which has sustained our ancestors and ourselves.
For it has not been just one person alone who has stood against us to destroy us;
but in every generation, groups and movements have arisen
who have sought to destroy us,
In each generation, we have come together with the help of the Holy One
and sustained each other
and were delivered from their hands.

Replace the cup.

< Consider how you have been sustained this year by your community and by your faith.
Consider how your family, your congregation, or this circle of friends has been sustained.

WE WERE SLAVES
The story of Passover begins with degradation and ends with glory. [Talmud, Pesachim 116a]

The telling of the story begins with our physical degradation as slaves in Egypt, also seen as a paradigm for our spiritual degradation,
since, “In the beginning, our ancestors served idols.”

WHERE IS MOSES?
The Rabbis, apparently concerned that he not be idolized, did not mention Moses, It is important not to lose sight of the
contributions of heroes like Miriam and Moses, who do the leading, but we must remember that it is the entire community that
must do the walking. Although Moses raised his staff that the sea might part, the Midrash tells us that the water did not move until
the people actually began to walk into it.
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1E FOUR CHILDREN

Blessed is the Omnipresent; blessed are You, God!

For like a mother who treasures her children at each stage of their
growth, You see the spark of Your perfection in each of us, and teach us
to speak to one another of the Passover in words each can understand.

When I try to see the world according to Your wisdom, I ask:
What can these prayers, rules and customs mean to us?

AndIam answered:

To us, not to you or me alone.

Tonight we remember the bitterness of our oppression,

that we may renew our commitment to the continuing work of liberation;
for while any are still enslaved, none is truly free.

And so that we never forget, we retell the story.

Listen...

When my mind is clouded with cynicism or embittered
by misfortune, I ask:

What good will all these rituals ever do for me?

AndIam answered:

Come celebrate the Passover with us and see!

For if in your bitterness you had stood aloof from us

on the night God took us out of Egypt,

you would still be standing there, and would not have been redeemed.

Join us for a while, and listen. ..

FOUR CHILDREN

In four places the Torah mentions children asking or being told about the Exodus (Exodus 12:26, 13:14, 13:18; Deuteronomy 6:20).
Based on these verses, the Rabbis taught that each child must be addressed in a manner appropriate to their ability to listen and
understand. While the traditional Four Children is elegant, we recast it to eliminate modern confusions—in particular that the bad
child’s question, What does this mean to you? seems more meaningful than the wise child’s, What are the laws, and statutes, and
customs?

SED IS THE OMNIPRESENT
‘The Hebrew passage begins baruch hamakom, “Blessed is the Place,” usually interpreted, “Blessed is the One who is in all places at
once.” This is an apt blessing for God as parent.
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When I just cannot understand, I ask a simple question
in the hope of a simple answer:

What is all of this?

AndIam answered:

This is what we do to remember that God led us out of Egypt,
from the house of slavery. i

Listen... ;

And sometimes the words stick in my throat,

and 1 have no heart to ask.

I can feel no bond with other Jews or with my gay sisters and brothers.
My age, my disabilities, or my unmet needs seem to shut me out,

and [ am silent.

Yet I am answered:

We hear your silence, and we miss you.

There is a place for you here at our table.

For each of us has bitterness to share;

but together we can begin to seek the sweetness of redemption.

Come help us find it.

Listen...

& What are the wise, the misguided, the simple, or the unasked questions for you this year?

AND SOMETIMES THE WORDS STICK IN MY THROAT
The participants of the Seder in the Vilna ghetto, in 1942, invited
... the souls of all who are missing,
the souls of all who were snatched from our midst,
to sit with us together at the Seder.
We repeat their invitation, for on this night all are united in history and in hope. We were all in Egypt. We all stood at Sinai.
We al! suffered in the Holocaust. And we will all be present when redemption is complete.
[The Feast of Freedom, The Rabbinical Assembly]




OM SLAVERY TO FREEDOM,
ROM DEGRADATION TO DIGNITY

The traditional Haggadah retells the story of the Exodus in large part
as a commentary on four simple yet eloquent verses from the Torah:

NN TP AN TIN I aramio-veid a-vi va-yei-red mits-ra-ye-ma
YN NHN3a oY Y vaya-gar sham bim-tei me-at.
:17) OINY 5112 ”i)? D\?'"i’]?] va-ye-hi sham le-goi ga-dol a-tsum va-rav.
My ancestor was a wandering Aramean,

and with just a few people went down to Mitzrayim
and dwelt there and became a great nation, mighty and numerous.

MYN OINDD DN WY vayareiu otanu hamitsrim va-ye-a-nunu
1Y NTAY 1Y WP varyitnu a-leiny a-vo-da ka-sha,

The Egyptians dealt harshly with us and oppressed us;
and they imposed hard labor upon us.

WJ’J:D?_;( ’DbN ﬂjl’l?'b?_j PYIN  va-nits-ak el a-do-nai e-lo-hei a-vo-tei-nu
432}¥'ﬂ§ NN HJ?'P'TII;{ ﬂjﬂz )J)_Q\’{'I?l vayish-ma a-donai et ko-lei-nu va-yar et a-ne-yei-nu
: 108 D?"ﬂN'l %J?)Q}g'ﬂt_ﬂ ve-et a-ma-lei-nu ve-et la-cha-tsei-nu.
We cried out to Adonai, the God of our ancestors;

and Adonai heard our plea and saw our affliction,
and our misery and our oppression.

NN T2 018NN ﬂjﬂ? NNSD)  varyo-tsi-ei-nu a-donai mimits-ra-yim be-yvad cha-za-ka
DDA ﬂiﬂN;i 71} N]}Iﬁ vy )_f"ls.'._l'-’l u-viz'ro-a ne-tuwya u-ve-mo-ra ga-dol u-ve-o-tot u-ve-mof-tim.
Then Adonai toek us out of Mitzrayim

with a mighty hand and an outstretched arm,
and with awesome power and signs and wonders.

{Deuteronomy 26:58]

As an alternative to reading the following section,
have each person tell a section of the story in their own words.
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THE NARRATIVE OF THE EXODUS EXPANDED

In fulfillment of the teaching,
“All who expand on the retelling are worthy of praise,”
each phrase of these four verses is expanded and interpreted, usually
by quoting complementary verses from other places in the Torah. Our
retelling of the story focuses on new verses to expound on the text in
the same manner as has been done for more than two thousand years.
However we retell the story, we are guided by this theme:
TIDT MITIVY  mei-av-dut le-chei-rut
ﬂ:_l\’)b N migenutleshevach
Our history moves from slavery toward freedom;
our story begins with degradation and rises to dignity.

Go and learn how precarious our beginnings were. As it is written:
: ¥9) DYV APY-TY NY? V93 YW1 vayehikol nefeshyo-tzai ye-rech ya-a-kov shiv-im ne-fesh

And all the souls of the line of Jacob, Rachel and Leah were seventy souls.
[Exodus 1:5]

There was famine in the land of Canaan, and we went down

to sojourn in Egypt. In gratitude for Joseph's service, Pharaoh gave us
the land of Goshen in which to live and pasture our flocks.

We prospered there, as it is written:

: 27 DINY bi‘l’% ’i)? DY™  va-ye-hi sham le-goi ga-dol a-tsum va-zav.

There we became a great nation, mighty and numerous. {Deuteronomny 26:6]

But joseph died, and the Pharaoh who knew him. As it is written:
D?]§)_3'7)_J \’)“[D"[‘JD O vaya-kam me lech cha-dash al mits-ra-yim
: ‘“?1"3'1?3 N'IZ'NTJ 'W)Z:{ a-sher lo ya-da et yo-seif.

There arose 2 new Pharaoh in Egypt,
who did not know Joseph. {Exodus 1:8]




The new Pharaoh feared us, because we were numerous and strong,
different from the Egyptians, and his fear became hatred.

He determined to crush our spirit and to break our backs with hard
labor. As it is written:

DJTD:IUJ iny 1}_’)_3? DY MY 1"2)} M vayasi-mu a-lav sa-rei mi-sim le-ma-an a-no-to be-siv-lo-tam.

Therefore they set taskmasters over them, to afflict them with burdens.
: {Exodus 1:11]

We toiled beneath the Egyptian sun and the whips of the overseers,
and we raised great brick citiecs amid the sands, Pithom and Ramses.
But despite our oppression, we continued to thrive, and Pharaoh
turned to murder.

He commanded the Egyptian midwives who attended our mothers to kill every
male infant they delivered. But even their fear of the might of Pharaoh could not
overcome the midwives’ reverence for life. As it is written:
’f‘c’)}j N‘J\ D’Dbl_}fj"ﬂl;{ JTT?Z)?D ANV vatirena hamya-le-dot et ha-e-lo-him velo a-su
OINN T2 YO2N 12T WIND  ka-a-sher di-ber a-lei-hen me-lech mits-ra-yim
: D"I??D'ﬂl}{ J2DM vetechayena et ha-yela-dim.

The midwives feared God,
and did not do as the king of Egypt commanded,
but saved the boy-children alive. [Exodus 1:17]

Pharaoh’s thwarted hatred consumed him.
He ordered all his people to join against us. As it is written:

‘T'i??ﬂ T;}D'b:-) TN 1}3)_1'5?? ﬂ)"}f} WM vayetsav paro le-chal a-mo lei-mor kal ha-bein ha-yi-lod
)PDN J'IE_lD'bQ] TT'ID";’\’)JJ TI]'NZTJ ha-yeo-ra tashli-chu-hu ve-chal ha-bat te-cha-yun.

Pharaoh charged all his people, saying:
“Every son that is born you shall throw into the river,
and every daughter you shall keep alive.” [Exodus 1:22]

EAR BECAME HATRED
In the Biblical account, Pharaoh announces his plan to enslave the Jews with, “Come, let us deal wisely with them.”

We learn that our fear of the different can becomes an excuse for oppression and cruelty in the guise of “wisdom.”

MIDWIVES' REVERENCE FOR LIFE

So it has been in every generation; when tyrants have ordered our destruction, righteous people of their own nations have defied
them, risking their lives for ours. '

22
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Yet again he failed.
Pharaoh’s own daughter rebelled at his decree. As it is written:

ﬂ_D__'El WM T?__f_{a'ﬂl;{ NNIM NN va-tif-tach va-tirei-hu et ha-ye-led ve-hi-nei na-ar bo-che
1N 02YND ’I??D MNM 1’?}} bbl’j]ﬁﬂ_ va-tach-mol a-lav va-to-mer miyal-dei haiv-rim ze.

She opened the ark and beheld an infant boy, and it was crying.

And she had compassion upon him and said:

“This must be one of the Hebrew children.”

And she saved the child alive. {Exodus 2:6]

We grew up in bondage; we grew old and died as slaves.

One Pharaoh died and another took his place, and still our burden
grew heavier. We were always hungry, our muscles ached, our bodies
stank of mud. Each day we sank deeper into despair; it seemed our
slavery would never end.

DI¥n '[5)3 M onNn D377 DM M vayehi ba-yamim hara-bim ha-hem va-ya-mot me-lech mitz-ra-yim
WPIIN n'[h;ga'm bN'}\’)"’JJ MW va-yei-ane-chu venei yis-ra-eil min ha-a-vo-dava-yiz-a-ku
: f’]‘[ﬁ;{i:l'])_ﬁ D’ﬂbl_}ﬁtl'bl:_{ oy IYM  vataal shav-a-tam el ha-e-lo-him min ha-a-vo-da,
o1 P?Z_‘Q"ﬂl‘j D’Dbl_:l )JJ_O\:J‘?I va-yish-ma e-lo-him et na-a-ka-tam
T2 OIION VN varyizkor e-do-him ot be-ri-to,
And after many days passed, the children of Israel sighed because of their burdens,

and they cried, and their cry came up to God,
and God heard their groaning, and God remembered the covenant, {Exodus 2:23-24]

When we had almost forgotten ourselves, God remembered us,
and we too began to remember.

SHE OPENED THE ARK . i
The word teiva, ark, appears in only two Bible stories, here and the story of Noah. Noah’s ark saved all life, while the ark here :
sheltered a single infant. Again we are reminded that saving a single life is like saving the entire world, |

WE GREW UP IN BONDAGE ;
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Then came days of blood and terror. It seemed as if all creation had
turned against the people of Egypt because of the bondage with which
they afflicted us. And day by day the hope of freedom grew, as we
realized we lived in the time of redemption. As it is written:
NP0 132 O¥NN Tl'jﬂ? MNNNY  varyo-tsieinu a-do-nai mi-mits-ra-yim be-yad cha-za-ka
: DN ﬂ’i]’!N:}’l 573 N]'DZ:H Mo )_ﬁ};ﬁ u-vizro-a ne-tuya u-ve-mo-ra ga-dol wve-o-tot u-ve-mof-tim.

Adonai brought us forth out of Egypt with a mighty hand,
and with an outstretched arm; with great terror,
and with signs and wonders. [Deuteronomy 26:8]

Adonai brought us forth, Iandno angel;

Adonai brought us forth, Iand no fiery messenger;
Adonai brought us forth, Iandno Messiah;
Adonai brought us forth, I, Adonai; I'and no other.

At last came the final, endless night. We splashed our door posts
with lamb’s blood and sat up late at our tables, robed and belted,
our staffs at our sides, our few possessions bundled at our feet.
It was the month of Nisan, and the night air was sweet with spring.
We ate in haste. In the hushed night, we could hear the beating of our
hearts. At midnight, a great cry shattered the silence. As it is written:
"1133'5:) N2N NIM ﬂ???l'_l YSNA PN va-ye-hi ba-cha-tsi hala-yela va-a-do-nai hi-ka chal be-chor
YD N9 'DEIU_O O NIND  bere-rets mits-ra-yim mi-be-chor par-o ha-yo-sheiv
1373 17922 YN 02WD 1D TY INDIDY  al kis-o ad be-chor ha-she-vi a-sher be-veit ha-bor
:TPNA 1122 93] ve-chol be-chor be-hei-ma.
1’“[;1}"7?1 NID ﬂ?’? ﬂy'lﬁj O vayakam par-ola-ye-la hu ve-chol a-va-dav
D3N3 Tl?hl'): NRYYMIM D?'}Zjl_)'b?! ve-chol mits-ra-yim va-te-hi tse-a-ka ge-do-la be-mits-ra-yim
NN D‘?"Pb_& AN N PNTYD ki ein bayit a-sher ein sham meit.

At midnight, Adonai smote all the first-born in the land of Egypt;
and Pharaoh rose in the night, he and all his servants, and there was a great cry

in the land of Egypt, for there was not a house where there was not one dead.
{Exodus 1?:29-30]

But our dwellings were spared. In haste we rose from our tables, snatching our
possessions, hurrying our children, packing the flat loaves that had not had time to
rise. Our kneading troughs on our shoulders, we burst into the night, streaming
through the streets of the cities that had been our prisons, through the great avenues

- we had built with our tears, past the lifeless eyes of the sphinxes and the dead stone
of the tombs, and then beyond, out into the wide clean darkness — Free.
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SORROW AMID REJOICING

Tonight, our night of celebration, also has moments of sorrow.

Before we continue with songs of joy, we pause and remember the

suffering of the Egyptians that occurred in the course of our
liberation. As it is written:

When the sea closed over the Egyptians, the angels began singing
praises to God, but the Holy One called for silence, saying:

My children are drowning in the sea;
how can you sing praises?”’

{Talmud, Sanhedrin 39b)

We reduce our joy, removing a symbolic drop from our cup of celebration

as we recall the ten plagues brought upon Egypt:

Spill a drop from the cup as each plague is named. blood
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% Continue by naming the oppressions of our own day and spilling a drop as each is recalled, saying: t
While the oppression of . . . continues, we diminish our joy, or: For the plagueof . .., we diminish our joy.

TADONAL 1 AND NO OTHER (facing page)
God, who previously had appeared in solitude to a few, chose at the Exodus to be revealed to al people. As it is written:
I appeared unto Abraham and Sarah as Eil Shaddai, the God who nurtures; but My Name I did not make known.
But speak unto Israel and tell them, I will bring you out of your slavery; and you shall know that I am Adonai, God.
THE PLAGUES OF OUR OWN DAY [Exodus 6:7]
Our joy is diminished by the suffering of our oppressors long ago. Current sorrows also diminish the cup of our celebration.
THE CYCLE OF THE PLAGUES
Commentators note that the Egyptian plagues are in three cycles of three, each one stronger than the one before it. First affected
is the external world {the environment}, then the personal world {property}, and then the person. .
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,D7IXNN NPNNIN WN  i-lu hotsi-a-nu mi-mits-ra-yim,
MT 03NN NJ? M [P NbT ve-lo ka-ra la-nu et ha-yam. da-yei-nu.
,DIN"NN WY YIP W o karalanu et hayam,
AT ,NA7INA 1212 NPIAYD Nb] ve-lo he-e-vi-ra-nu ve-to-cho be-cha-ra-va. da-yei-nu.

T

12702 DN NPIYD N iluheeviranuvetocho be-charava,

' .
Oy2IN 7271HI NIZ PIV Nb} ve-lo si-peik tsa-re-kei-nu va-mid-bar ar-ba-im shana. da-yei-nu.
03 ']IS 137THA NN PV YoN  i-Ju si-peik tsa-re-keinu vamid-bar ar-ba-im sha-na,

1T ARNTIN 'IJ‘J’DN'I Nb'l ve-lo he-e-chi-la-nu et ha-man. da-yei-nu.

APDTAN W)P’:_)t_ﬁf__] Y9N  iluhee-chi-lamu et ha-man,
ST, DAY NN NZ M N9 velo na-tan lamu et ha-sha-bat. da'yei-nu.

NV N2 VPN ilunatan lanu et ha-sha-bat,
AT PV 0D 7)97 NI Nb} ve-lo kei-re-va-nu lif nei har si-nai. da-yei-nu.

OYD I 97 W2 I iJu keire-vanu lif nei har si-nai
39T, NIRDTIN hp) ) Nb"l ve-lo na-tan la-nu et ha-to-ra. da-yei-nu.

If You had brought us out of Egypt,

And not liberated all the nation’s oppressed, Dayeinu!
If You had liberated all the nation’s oppressed,

And not split the sea for us, Dayeinu!
If You had split the sea for us,

And not led us in the wilderness for forty years, Dayeinu!
If You had led us in the wilderness for forty years,

and not sustained us with manna, Dayeinul
If you had sustained us with manna,

And not given us the Sabbath, Dayeinu!
If You had given us the Sabbath,

And not brought us to Mount Sinai, Dayeinu!

If You had brought us to Mount Sinai,
And not given us the Torah, Dayeinu!
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All sing.

MONIN DOSIN WN iJu ho-tsi ho-tsi-a-nu
i ;OISR INONIN ko tsi-a-nu mi-mitsra-yim,
j AN dayeinu.

N2 YD) VD) N ifuna-tan na-tan la-nu
,J']Q\'QD'J']Z:_{ JJ? VM) natanlianuet hasha-bat,
AT dayeinu.

N2 D)) WN  ilunatannatan lanu
,NRDNN 192 D) na-tan la-nu et ha-to-ra,

I da-yeinu.

We surely must express our praise for the many wondrous deeds
and boundless goodness we have enjoyed!

For You brought us out of Egypt,

Liberated all the nation’s oppressed peoples along w1th us,
Split the sea for us,
Fed us in the w1lderness,
Gave us the Sabbath,
Brought us to Mount Sinai,
Gave us the Torah,
Brought us to the land of Israel,
Called us to be a light to the nations,
Sustained us wherever we have dwelt,
Enabled us to see each one of ourselves as a reflection of Your image,
And summoned us to share in the labor of healing
and completing the work of creation.

TRANSLATING DAYEINU
A literal translation of dayeinu is, ”. . . [it would have been| enough for us.”
But if God had brought us into the desert and had not fed us there, would it have been enough?
A more satisfying translation is, . . . that alone would have amazed us.” Each of the miracles which led to Sinai and the promise of
redemption was inconceivable while we were slaves in Egypt, although liberation would not have been complete without them all.
It pays not to look too far ahead in the struggle for freedom, and to rejoice in each forward step as a miracle in its own right. Another
interpretation is that each miracle revealed the presence and the love of God. That knowledge was, indeed, “. . . enough for us.”

A REFLECTION OF YOUR IMAGE

| The “coming out” from Egypt proceeded on two levels, as physical and political liberation on the national level, and as a
transformation on the personal level, of how each person understood themselves. We recall both levels of this transformation when
we reexperience the Exodus “in every generation.”




SEEING OURSELVES IN THE STORY

ﬂ'iN"P_ v 7:} nPN M "]1"1'72)3} be-chal dor va-dor cha-ye-vet kol ne-fesh lir-ot
DX DRI N WND (DI NN et ats-ma ke-i-lu bi yats-a mi-mits-ra-yim.

In every generation, my obligation is this:
I'must see myself as though I came out from Egypt.
As it is written:

You shall tell those who follow you, saying:
“This is done because of what God did for me
when I came out of Egypt.” {Exodus 13:8]

For it was not our ancestors alone whom God redeemed;
rather, we ourselves were redeemed with them.

ift the cup.

Therefore, we thank, bless, honor and praise the One

who blessed our ancestors, and ourselves, with all these miracles:
Who brought us from slavery to freedom, from sorrow to rejoicing,
From mourning to festivity, from darkness to light

And from servitude to redemption.

Now let us sing 2 new song before God. Halleluyah!

eplace the cup.

- Retell a story about your own liberation, your coming out, or another journey you have made.

ST SEE MYSELF
Again and again, Judaism asks us not just to remember the past, but to reenact it. Doing so requires us to internalize
the history of our people and make it our own personal story.
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SONGS OF PRAISE
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Halleluyah!

hal-lu-yah

hal-lu av-dei a-do-nai, hal-lu et sheim a-do-nai.

ye-hi sheim a-do-nai me-vo-rach mei-a-ta ve-ad o-lam.
mimiz-rach she:mesh ad me-vo-o me-hu-lal sheim a-do-nai.
ram al kol go'yim a-do-nai al ha-sha-ma-yim ke-vo-do.
mi kai-ya e-lo-hei-nu ha:mag-bi-hi la-sha-vet.
ha-mash-pi-li lirot ba-sha-ma yim u-va-a-rets.
me-ki-mi mei-a-far dal mei-ash-pot va-rim ev-yon.
le:ho-shi-vi im ne-di-vim im ne-di-vei a-mo.

mo-shi-vi a-ke-ret ha-ba-yit eim ha -ba-nim se-mei-cha
hal-lu-yah.

From the rising of the sun until sunset, praise God’s name.

Who is like Adonai our God, who dwells on high,

But who humbles Herself to see what transpires in heaven and on earth.

She lifts the poor out of the dust, and raises the abandoned from the junk-heap.
She returns the outcast to their homes, and the children’s Mother rejoices.

Halleluyah!

HALLELUYAH

{Psalm 113}

“Praise God.” The instruction, “Let us sing a new song,” is immediately realized. Psalms 113-118 are called the Egyptian Hailel.
They were sung in the Temple on Passover and are one of the oldest sections of our liturgy.

THE CHILDREN'S MOTHER REJOICES

While the Bible’s portrayal of divinity is overwhelmingly male, there are some striking metaphors of God’s female or feminine

attributes, as this literal translation demonstrates.
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When Israel left Egypt, Jacob'’s children from a strange land,

be-tseil yis-ra-eil mi-mits-ra-yim
beit ya-a-kov mei-am lo-eiz.
ha-ye-ta ye-hu-da le-kad-sho
yis-ra-eil mani-she-lo-tav.
hayamra-a va-ya-nos
ha-yar-dein yi-sov le-a-choz,
he-ha-rim rak-du che-ei-lim
ge-va-ot kiv-nei tson.

male.cha hayam ki ta-nus
ha-yar-dein ti-sov le-a-chor.
he-ha-rim tir-ke-du che-ei-lim
ge-va-ot kiv-nei tson.

mi-lif-nei a-don churli a-rets
mi-lif-nei e:lo-ah ya-a-kov.
ha-hofe-chi ha-tsur a-gam ma-yim
cha-la-mish le-ma-ye-no ma-yim,

Judah became a sanctuary, and Israel, God’s dwelling.
The sea saw and fled, Jordan River was driven back.

The mountains jumped like rams, and the little hills like lambs.

30

What ailed you, sea, that you fled? Or you, Jordan, that you were driven back?
Mountains, that you jumped like rams? And little hills, like lambs?

Meeting its Lover the earth shakes before the God of Jacob;

Who transforms stone into pools of water, and flint into flowing springs. [Psalm 114)

Sing a favorite old or new song about liberation, joy, or similar experiences.
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THE SECOND CUP

Fill the cup.

We praise the Eternal Source of life,

who redeemed us and our ancestors from Egypt,

and who brought us to this night when we eat matzah and bitter herbs.

Adonai our God and God of all generations,

lead us to a time when we shall celebrate other festivals

and sacred celebrations in peace, joyfully sharing in the tikkun,

the building of Jerusalem and of the world.

Then we will sing a new song for our redemption and for the liberation

of our souls. Praised are You, Adonai, redeemer of Israel and all peoples.

We raise the second of the four cups with which we mark our
observance tonight: the cup of self-reliance, filled with the potential
and the responsibility that freedom brings us. For it is written:

See, I have set before you today life and death, good and evil,
therefore choose life,
that you and those who come after you live. [Deuteronomy 30:15, 19]

Lift the cup.

,D?WD '[7)0 1)’372__5 D NPR MY baruch ata ado-nai e-lo-heim me-lech ha-o-lam
Y0 M9 NWA  bo-rei pe-ri ha-ga-fen.

We praise the Eternal Source of creation,
Creator of the fruit of the vine. Amen.

Drink the second cup.

THEREFORE CHOOSE LIFE
This verse is the climax of the Yom Kippur Torah reading and is the origin of the name for our High Holiday prayerbook.
As Yom Kippur is a day of private introspection in community, so Passover is a collective celebration whose fulfillment is
contingent on our personal action.
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THE SEDER




RACHTZAH
N9

| WASHING

,027v7) T29 TN NEN 2 ba-ruch a'ta a-do-nai e-lo-hei-nt me-lech ha-o-lam
VNN VYT WYN  a-sher ki-de-sha-nu be-mits-vo-tay
: 0T ﬂ?’\?; p)Y M) vetsiva-nu al ne-ti-lat ya-da-yim.
We praise the Eternal Source of life
who sanctifies us through mitzvot

and has commanded us regarding the ritual washing of hands.

Wash the hands.

BEITZAH
nx»1.

THE ROASTED EGG

Lift the egg.
Why do we eat this roasted egg?
In every culture, the eggis a symbol of fertility and life.
The egg on our Seder table recalls the festival offerings that our people
would bring in ancient days as a token of their thanksgiving,
This egg symbolizes the compassion we see in the constant renewal of life;
it reminds us of our link with other peoples far and near.

Replace the egg.

WASHING

§
Why do we wash our hands before the Seder meal, v@hen_we do not ohserve this custom at other times?
The ritual reminds us that the food tonight is not simply a meal, but also the central part of a sacred observance.
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" THE SWEET MIXTURE

Lift the charoset from the Seder plate.

Why do we eat this mixture of apples, nuts, and seasonings?
Rabbj Yochanan said:

We cat the charoset to commemorate the mortar
used by our ancestors when forced to make bricks for the Pharaohs.

We represent our bitter labors with a sweet mixture,
for that is the pattern of our observance:
a journey from despair into hope, a tale of shame that ends in praise,

. Replace the charoset on the Seder plate.

' Distribute the other dishes of charoset, and each take some.

CHAROSET
Apples remind us of the legend that our mothers in Egypt would give birth in the shelter of apple trees, and hide the infants
in the orchard to save them from the cruelty of Pharaoh. But did apples grow in the land of the pyramids? Perhaps the trees
are only a legend; but the resourcefulness of Jewish women is not. _

. APPLES, NUTS, AND SEASONINGS
Is it a coincidence that the foods and spices from which charoset is made are all images from the Song of Songs ?

| I went down to the garden of nut trees, to look at the rushes beside the stream. [6:11]
l Refresh me with raisins, comfort me with apples, for I am faint with love. [2:5]

Your love is better than wine, more fragrant than perfume, [1:2]
| Your lips are an orchard of rare fruit, spikenard and saffron, calamus and cinnamon, [4:13]

with every incense-bearing tree.




- THREE THINGS

Rabban Gamliel taught that unless we discuss three things

at our Seder, we have not fulfilled our obligation to observe Passover:
Pesach, the Paschal lamb;
matzah, the unleavened bread,
and maror, the bitter herbs.

' Fill the cup.

PESACH
noo

"THE BONE

Lift the bone.

Why do we display this roasted bone?

It recalls the Passover sacrifice that our ancestors ate when the Temple stood,
to commemorate the final plague that passed over our houses in Egypt. As it is
»  Written: '
You shall say,

“Tt is the Passover sacrifice of Adonai,
who passed over the houses of the people of Israel in Egypt
when Egypt was struck; but our houses were spared.” [Exodus 12:27]

On this Passover eve, we look back to the first Passover in gratitude for our safety

and liberation; on this Passover eve, we look forward to the Great Passover to come,
when all houses are safely marked with the rainbow of the covenant with Noah.

' Replace the bone. :




MOTZI MATZAH
N0 NN

THE UNLEAVENED BREAD

Distribute parts of the middle matzah to all; if necessary, use extra matzot.

Each person holds up a piece of matzah.

Why do we eat this unleavened bread?

Because before our ancestors’ dough had time to rise
the Holy One was revealed before them and redeemed them.
Asitis written:

They baked the dough they brought from Egypt into unleavened cakes

since they had been driven out of Egypt, and could not delay,

and did not prepare provisions for themselves. [Exodus 12:39]
Having wakened to the fact of their oppression, our ancestors
hastened to leave. So too in our day may we neither hesitate nor tarry
to move from the place of oppression towards liberation.

,021V 20 MWON ) NAN T baruch ata a-do-nai e-lo-heinn me-lech ha-o-lam
NIND D Df'b NINDD  ha-mo-tsi le-chem min ha-a-rets.

We praise the Eternal Source of life,
who brings forth bread from the Earth.

,D?Wij '[5}3 QJ’EI‘JQ N NN ba-ruch a-ta a-do-nai e-lo-hei-nu me-lech ha-o-lam
PNiNNa NYTZ N a-sher ki-de-shanu be:mits-vo-tav
XD J'I?’f)l_:l 2y NN vetsi-va-nu al a-chi-lat ma-tsa,
We praise the Eternal Source of life, p

Who sanctifies us through mitzvot
and has instructed us to eat matzah.

Eat the matzah.

. THEIR OPPRESSION
We have a special responsibility which derives from our history:
You shall not oppress a stranger, for you know the feelings of the stranger,
having yourselves been strangers in the land of Egypt, {Exodus 23:9]




MAROR ® g
RARIA P

‘'HE BITTER HERBS

istribute pieces of maror.

ach person holds up a piece of maror.

Why do we eat this bitter herb?
Because their masters embittered the lives of our ancestors in Egypt
through slavery. As it is written:

They made their lives bitter with hard labor,

in mortar and in brick, and in all manner of field work;

all the service forced upon them was harsh, : [Exodus 1.14]
In the season of our freedom we remember the bitterness of all g
oppression, that our liberation may be the beginning of our struggle o
and not the end. i '

,D?i}’l’) "[bD ﬁJ’D‘?l_ﬁ NNDN TN baruch a-ta a-donai elo-hei-nu me-lech ha-o-lam ' |
VYDINNA WYTR WYN  a-sher ki-de-sha-nu be-mits-vo-tav r :
LV NPIN DY MY vetsivanu al a-chi-lat ma-ror. :

We praise the Eternal Source of life, L
who sanctifies our lives through mitzvot : 'y
and has commanded us to eat the bitter herb.

at the maror.

TTER HERB
We held the Seder in a hurry, as in the time of the Exodus from Mitzrayim, since the camp authorities prohibited the holding of a
Seder. Instead of maror, we ate slices of onion, and for zeroa, we used burnt soup cubes. We read from one Haggadah, the only copy
we had, and when we reached koreich, we had nothing to put between the matzot. |
Then Losif Mendelevich said, v
“We do not need a symbol of our suffering.
We have real suffering and we shall put that between the matzot.”
[Refusenik Shimon Grilius,remembering a Seder in a Soviet Iabor camp. ]




39 KOREICH
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MATZAH AND MAROR TOGETHER

Distribute more matzah and maror.

Make a sandwich of matzah, charoset and maror.

Remembering the days when our people would make pilgrimage to
Jerusalem, we now do as Hille] did.

He would combine the Passover sacrifice, matzah, and bitter herb
and eat them together. Thus, he and we fulfill the Biblical teaching
exactly:

On matzah and bitter herbs shall they eat it. [Exodz;sm:s]

Eat the sandwich.

MATZAH AND MAROR
Why do we eat the matzah, reminder of freedom, before the maror, token of suffering ?
Did not the suffering come first ? Rabbi Simcha Bunam of P'zhysha explained,
As long as there was no prospect of release, the Israelites did not feel the full extent of their enslavement,
KOREICH But as soon as Moses spoke to them of freedom, they awoke to the bitterness of their lot.

We combine the matzah of freedom and the maror of slavery as a sign of the importance of continuity and remembrance.
For in the time of freedom, we remember the bitterness of all bondage, and in the time of slavery, we maintain the hope of
redemption.
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FINDING WHAT WAS HIDDEN

The meal is served.
During the meal, everyone searches for the hidden matzoh.
After eating, the finder holds up the afikomen.

The afikomen has been found! .

We have found what was lost only after diligent searching

in the most unlikely places! The exiled has returned home.

Just as our story began with oppression and moved to redemption,
this piece of matzah, which began as the symbol of our ancestors’
oppression, has been transformed into the token of our liberation.

Pass the afikomen around, so everyone gets a piece.

Fat the afikomen.

Eating the afikomen begins the second half of our Seder.

As a reminder of the thanksgivings brought by our ancestors,
it remains a timeless symbol of our own thanksgiving

and the promise of a future time when all hiding will end,
the lost will be recovered, all exiles will return home,

and sorrow will be no more.

May we see this time speedily and in our own day,
and may our lives hasten its coming.

TZAFUN
The larger half of the broken matzah has been hidden, for more is hidden than is revealed.
Within ourselves and our world, there are prayers to be fulfilled and promises to be redeemed.
Like the broken matzah, we are incomplete.
Neither the breaking of the matzah, yachatz, nor its rediscovery, tzafun, are accompanied by a blessing;
our innermost seekings and findings occur beyond the plane of language.

HIDING AND FINDING
In the Seder, we relive the experiences of our ancestors in Egypt, as individuals and as a nation. At the beginning of the Seder,
we broke the middle matzah and hid the larger half, for at that point in the story, our suffering was great and the light of
redemption was hidden. Now that Adonai has brought us up out of Egypt, the broken half is again before us, and we share it
as we have shared the miracle of liberation. The eating of the afikomen ends the Passover feast: we have tasted of redemption,
and we will eat nothing more tonight.

AFIKOMEN
The word is Greek, but its precise meaning is unknown. Some say it means “dessert.” Others, that the afikomen is a substitute

for the custom of partying from house to house after a festive meal. {Talmud, Pesachim 119b]
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AFTER THE MEAL:
TOWARD LIBERATION
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RACE AFTER THE MEAL .

To shorten, read or sing Psalm 126 (below), the two prayers on page 46 and the final blessing on page 47.
The Third Cup begins on page 49.

T'ﬂb}thl VY shir ha-ma-alot | |
: DNIND MNN YPY NVY NN N W be-shuv a-do-nai et shi-vat tsi-yon, ha-yi-nu ke-cho-le-mim. 1
i mi\v'?a R pini’g N?@? N gz ye-malei se-chok pinu, wle-sho-nei-nu ri-na. :
o3 %'1}332‘0 N azyomeru va-goyim,
1PN OY NVYY M N higdil a-do-nai la-a-sot im ef-le.
: O3NNY 17 MY NVYZ N DTN higdil a-do-nai la-a-sot i-ma-nu, ha-yi-nu se-mei-chim. ; ‘

When Adonai brought Zion back from exile, ? a~
it was as if we were dreaming, ol
Our mouths were filled with laughter, our tongues with joy. ool
Then it was said among the nations:

“Adonai has done great things for them!” : \ I
Adonai did great things for us and we rejoiced.

NIV NN P NAW  shuva a-do-nai et she-vi-tei-ny, ge| .

1 AN OIND  karafi-kim ba-ne-gev. E 'g

(YINPY TN NYNTA OWND  hazoreim be-dim-a beti-na yik-tso-ru, Nt
VD TYN XY NON IR IO haloch yei-leich u-va-cho no-sei me-shech ha-za-ra, ' iy
: 1’33')3213 N mn N:lz N2  bo ya-vo ve-ri-na, no-sei a-hrmo-tav. : ‘

Bring us back from our exiles, Adonai,
as floodstreams through desert soil.
Those who sow in tears shall reap in joy; i
those who go forth weeping, carrying their seed,

will return joyfully, bearing their sheaves. [Psalm 126]

CHAT HAMAZON ) ‘ |
While few of us say the Grace after Meals daily, it is appropriate to include it on festival occasions. Traditionally, we begin with s
Psalm 126. A responsive invocation follows, after which we give thanks for food and sustenance and for our material and spiritual i 0
blessings. We conclude with the hope of liberation for all. b

ING OF ASCENTS
Psalm 126 describes the joy and wonder of the people of Israel when they returned from the Babylonian exile.

This psalm evokes the cycles of exile and return that have marked the years of our own lives and those of our people.
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The leader invites all to praise:
Y3020 chaveirai, ne'va-reich
Friends, let us praise!
All respond:
D23 TV NRYN 7320 2 OY MDY ye-hi sheim a-do-nai me-vorach mei-a-ta ve-ad o-lam.

May God’s name be blessed forever.

The leader repeats the blessing and again invites all to praise:

’IJ’D‘??__:Q 772) 732N ﬂ’ﬂ’)'}g birshut cha-vei rai, ne-va-reich e-lo-hei-yei-nu
13\’))0 1Jb:_)2$‘0 she-a-chal-nu mi-she-lo.

With your consent, friends, let us praise God,
of whose food we have eaten.

Again all respond:

WD DINY IDIN T  baruch e-lo-hei-nu she-a-chal-nu mi-she-lo
AN 133\3:}’! wve-tu-vo cha-yi-mi

Praised be God of whose bounty we have eaten,
and by whose goodness we live.

The leader responds and concludes:

0V 79729 NN N2 ba-ruch hu w-va-ruch she-mo.

Praised be the One and praised be God’s name.
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WD ,D?WTJ Tb)ﬁ IWTON D NAN D baruch a-ta a-do-nai e-lo-hei-nu me-lech ha-o-lam, ha-zan et

0N TPNI N 1103 92 O ha-o-lam ku-lo, be-tuvo, be-chein be-che-sed u-ve-ra-cha-mim,

J700 0217 92 2 727 N2 YN NN huno-tein le-chem le-chal ba-sat, ki le-o-lam chas-do.
72:(] ,%J? aen ND LR{ANR) biTE}T_l 'i:HU::l’I u-ve-tu-vo ha-ga-dol, ta-mid lo cha-sar la-nu, ve-al
Y 1Y TN D22 YY) M2 VPN yech-sar lanu ma-zon le-o-lam va-ed. ba-a-vur she:mo
VM DY U9y} N NI 2D ,bi'ﬂtl ha-ga-dol, ki hu eil zan uw-me-far-neis la-kol, uw-mei-tiv
N2 WN PDia 53? I YO 727 lakol, umei-chin ma-zon le-chal be-ri-yo-tav a-sher ba-ra.
(D NN WD, NAN YNNI baruch a-ta a-do-nai ha-zan et ha-kol.

We praise the Eternal Source of life,
who sustains all creation in goodness and compassion.
You provide food for every living thing,
for Your love endures forever.
Your great goodness has never been insufficient for us,
and will not fail us forever.
You feed and sustain all things,
providing food for all that You have created.
We praise You, Adonai, Sustainer of all.

» AN N1, YA PO ,AMNID  kakatuv. ve-a-chalta ve-sa-va-e-ta, u-vei-rachta et a-do-nai
2 90) YN NIV NN Dy T’ﬂbtj e-lo-hey-cha al ha-a-rets ha-to-va a-sher na-tan lach.
$ Y9N b)_J'l NN ), P NIN YN baruch ata a-do-nai, al ha-a-rets ve-al ha-ma-zon.

Asitiswritten:

You shall eat and be satisfied and praise the Eternal your God

for the good earth which was given you. [Deuteronomy 8:10]
We praise You, Adonai, for the earth and for its food.

A NINN3a VTR MY D??V}'I'IZ MY wvenei yé-rr-sha-la-yim ir ha-ko-desh bim-hei-ra ve-ya-mei-mu.
2 ARN N baruch ata a-do-nai,
RIAN .D??\?ﬂz PN Y3 boneve-ra-cha-mav ye-ra-sha-la-yim. a-mein.

Rebuild Jerusalem, the holy city, quickly, in our days.
Praised are You, Adonai,
merciful Rebuilder of Jerusalem. Amen.
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% Many have the custom of tapping the table as they read “this table” in the following blessing. .

PN hara-chaman
ID M NI N2 NI N2 NN hu yish-lach be-ra-cha me-ru-ba ba-ba-yit ha-ze,
.?723'1 1)5223\’) b ]Db\’) b)_’] ve-al shul-chan ze, she-a-chal-nu a-lav.

Merciful One, generously bless this house
and this table upon which we have eaten.

y IO harachaman
,31\9? 7121 N3 WTI'Z??}! nn %J? ﬂ?\?? NI huyish-Jach la-nu et ei-li-ya-hu ha-na-vi za-chur la-tov,
.ﬂiDDg_} J'IWWJ'Z Niiv ﬂﬁWJE} NJ? 'T\_’__JQ’] vi-va-sher la-nu be-sho-rot to-vot ye-shu-ot ve-ne-cha-mot.

Merciful One, send us Elijah the Prophet —
may his memory be for good —
a messenger of good tidings, redemption and comfort.

Include bracketed statements as appropriate:

Merciful One, bless all who have gathered here:

myself [and my lover / my partner / my children / my parents /

my family and friends]

and all whom I'love; my friends and community; us and all that is ours.
As Abraham and Sarah were blessed in everything,

so may we all be fully blessed.

And let us say, Amen.




YO0 haracha-man
A0 173\‘) o HJ?’DJJ NI huyan-chi-lei-nu yom she-ku-lo tov.

Merciful One, _
grant us a time when all is goodness.

AP0 hara-cha-man,
0*TND b‘.;) N T NN hu yeva-reich et kol ha-ye-hu-dim
7331 0NN ﬂi)ﬂﬂ:}f_‘l ha-ne-tunot va-ne-tu-nim be-tsa-ra,
.ODiN bm_?l ve-yigal o-tam.,

Merciful One,

bless all our Jewish sisters and brothers who are oppressed
and redeem them. :

;20N hara-cha-man,

ﬂ“’?}!ﬂ NDIPMN 5? ny '[”1:,1’ NI hu yevareich et kol a-chi-vo-tei-nu ha-a-li-zot

DOVUD DN va-a-chei-nu ha-a-li-zim,
N¥2 DPNN MINMD  hanetu-not va-netu-nim be-tsaza,

.ﬂ‘liN? ﬂ?ﬂ?jb DDIN NOQN  veya-vi o-tam mei-a-fei-la le-o-ra.

Merciful One,

bless all our gay sisters and brothers who are oppressed
and lead them from darkness to light.

RN ODY WY oseshalom bim-ro-mav,
, 00y YW NN hu ya-a-se sha-lom aleiny
,bl_\,l]\:)’ b? bl_’] JJ"?};’ ve-al kol yis-ra-eil.
SV NI vedim ru a-mein.

Maker of peace in the high places,

make peace for us, for all Israel and for all Your world;
and let us say, Amen.

w ol
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THE THIRD CUP

Refill the cup.

We thank all those whose labor made this meal and this celebration
possible and praise the Source of all in whose image we are created.
As it is written:
Ben Zoma taught:

What labor Eve and Adam had to do

before they could obtain bread to eat!

They plowed, sowed and reaped,

threshed and winnowed the sheaves,

ground and sifted the flour, kneaded and baked;

and then at last they ate

whereas I get up and find all these done for me.

So many different people arise early

so that all can be brought to me,

that I may find everything prepared before me! [Talmud, Berachot 58a]

We raise the third of the four cups with which we mark our
observance tonight: the cup of community, filled with the strength
that we gather from one another. As it is writtesm: '

Our world will be redeemed only when we form one single band,;

when all are united, |
we will receive the presence of the Shechinah. {Tanchuma on Deuteronomy 39]

Lift the cup.

Rapit) 0 WY D NDIN MY baruch a-ta a-do-nai e-lo-hei-nu me-lech ha-o-lam
193D MY NV bo-rei pe-ri ha-ga-fen.

We praise You, Adonai, Source of creation,
Creator of the fruit of the vine.

Drink the third cup.
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THE CUP OF ELIJAH : i

At the Seder, we drink four cups of wine, and pour a fifth,

which we leave untasted. The fifth cup is set aside for the future,
a time when promises will be redeemed, when our cup of celebration ‘
will not be tempered by bitterness, when we can celebrate final !
liberation from all oppression.

We fill the fifth cup now, the cup of the future, by pouring from
every other cup at the table. For each one of us has a contribution
to make in the work of redemption.

Refill each cup. Fill the cup of Elijah—each person pours a small amount from their own cup.

Like generations before us, we now open the door to our Seder gathering, : ’
Again we invite all who are in exile to enter and join us. All who are afraid, ' |
all who think they have no place, those who fear they do not know enough Ll
to participate and those who have seen too much to believe in hope,
we have set aside a place for you. We turn as well to those who hate us
and those who would judge us, be they people or nations, and say:

If you will only overcome your fear, our door is open. | |
We, the people who have known generations of hiding, 4
open our door as a step towards our liberation. ‘ Hl

Open the door. ' ]

With our doors and hearts opened, we turn to the Source of all
in prayer:
Pour out Your blessing upon all nations,
and Your compassion upon all Your creatures. Ll
May Your hand strengthen us to end all oppression, b
and may Your wisdom illuminate all hearts, now and forever. :
And let us say, Amen.,

THE CUP OF ELJAH
The four cups correspond to four promises in Exodus 6:7. The Rabbis disagreed as to whether the fifth promise, in Exodus 6:8,

should also be marked. We compromise by pouring a fifth cup but not drinking it. This cup has come to be called Elijah’s,
because it is said that in the time of redemption, Elijah will resolve all unanswered questions.

FROM EVERY OTHER CUP
Each person must contribute for Elijah’s arrival to become possible.
POUR OUT YOUR BLESSING
This custom began during centuries of persecution. Our bitterness broke forth in an angry prayet, still found in the traditional
Hagaddah, which begins:
Pour out Your wrath upon the nations, for they have consumed Your people. {Psalms 89.6]
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NI INIIN NN T2 baruch haba, eili-ya-hu ha-na-vil

Be welcome, our prophet Elijah!

We open the door to you, prophet Elijah.

Your cup of promise is filled, taste it with us

that we may know together a time of complete redemption.
At that time, all of our exiles from one another will be healed.
Asitis written:

NN TIZ';’ZS N DD? nov ’:)3?;{ N hi-nei a-no-chi sho-lei-ach la-chem eit ei-li-ya-hu ha-na-vi
: NTDD! biTaD ﬂ]h? DY Nia >ng Iif-nei bo yom a-do-nai ha-ga-dol ve-ha-no-ra
ONIAN™DY 003 221 OI30Y MANI? DYDY ve-heishiv leiv a-vot al ba-nim ve-leiv ba-nim al a-vo-tam

Behold, I will send you Elijah the Prophet

to turn the hearts of the parents to the children

and the children to the parents

before the coming of the great and awesome Day of Adonai! {Malachi 3:23]

Enter now, Prophet Elijah!

Announce the end of all separation

parents from children and children from parents,
friends and family from one another,

our hearts and souls divided against ourselves.
Realize with us the promises of our faith!

All sing: _ :
nYNN IIIN POV VYN eiliya-hu hana-vi, ei-li-ya-hu ha-tish-bi,
’T}{?QD IPIN YN WPIN  eiliya-hy, ei-li-ya-hu, ei-li-ya-hu ha-gil-a-di,
’IJ"?I_:_{ Ni2? 002 NN bim hei-ra ve-ya-mei-nu ya-vo ei-lei-nu
TV Y2 NN DY TR NN OY  im ma-shi-ach ben da-vid, im ma-shi-ach ben da-vid.
Elijah the prophet, Elijah the Tishbite,
Elijah the prophet, Elijah the Gileadite.
Quickly in our days, may he come to us,
announcing the messianic days.
ENTER NOW
Our Sages tell that the Messiah sits weeping at the gates of our city, and waits. And if we ask,
How can you continue to see our suffering and still wait ? What is it that you wait for ?
The Messiah replies, “T wait for you.”




HALLEL:
SONGS OF JOY

We celebrate with traditional and modern songs '
that resonate with the themes of the Seder. :




CHAD GAD’YA
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chad gad-ya, chad gad-ya.

diz-ban a-ba bit-rei zu-zei,

chad gad-ya, chad gad-ya.
ve-ata shun-ra ve-a-chal le-gad-ya . . .
ve-a-ta chal-ba ve-na-shach le-shu-ne-ra de-a-cha-la le-gad-ya . ..
ve-a-ta chu-te-ra ve-hi-ka le-chal ba de-na-shach le-shirne-ra . . .
ve-a-tanu-ra ve-sa-raf le-chutera de-hi-ka le-chal ba . . .
ve-a-ta maya ve-cha-va le-nura de-saraf le-chu-tera . . .
ve-a-tatora vesha-ta lema-ya de-cha-va lenura . ..
ve-a-ta ha-sho-cheit ve-sha-chat le-to-ra de-sha-ta le-ma-ya . . .
vera-ta mal-ach ha-ma-vet ve-sha-chat la-sho-cheit

de-sha-chat le-tora . .. |

SN TR07 VDY) NN N YITRD XD
..., VNIV VNYT

ve-a-ta ha-ka-dosh ba-ruch hu ve-sha-chat le-mal-ach ha-ma-vet
de-sha-chat la-sho-cheit . . .

A single kid, a single kid, my father bought for two zuzim. ‘ |
Chad gad’ya, chad gad’ya! !
And then came a cat, \
which ate the kid, my parents bought for two zuzim, |
Chad gad’ya, chad gad’ya! |
And then came a dog, which ate the cat . .. ' '
And then came a stick, which beat the dog . . .
And then came a fire, which burned the stick . . . |
And then came water, which put out the fire . . , g
And then came an ox, which drank the water . . . )
And then came a butcher, who slaughtered the ox . . .
And then came the Angel of Death, who slaughtered the butcher . . .
And then came the Holy One, Blessed Be, and slaughtered the Angel of Death,
who slaughtered the butcher, who slaughtered the ox,
which drank all the water, which put out the fire,
which burned the stick, which beat the dog,
which ate the cat, which ate the kid, my father bought for two zuzim.
Chad gad’ya, chad gad’ya!
CHAD GAD'YA
In its origin a Jewish nursery thyme, many have sought to explain this Seder tradition as an allegory for persecution. Each figure was

said to represent a successive oppressor of the Jews, from the Assyrian cat to the Crusader slaughterer, each one being ultimately
punished.

T e e . e B —
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ADIR HU

RN TN, NI PN
,22177732 1007 ")
DR NN
V72 02
123 IN 133 DN
AR I NI
-, NI 2NT NN DITY NI 9IN2
<, NN TION NI ONDT NI PINY NN M)
NIN TINZ NN 322, RN TN NN Y
NI IRY ,NIN IR0 XN RV, NN 720
e, NI POTY NI PITIO
NI PPR NN OTY NN DIN,NIN YITR

Almighty are You,

a-dir hu, a-dir hu,
yiv-ne vei-to bekarov,
bim-hei-ra bim-hei-ra,
be-ya-mei-nu be-karov,
eil be'nei, eil be-neit
be-nei vei-te-cha be-ka-rov!

ba-chur hu, ga-dol hy, da-gul hut . . .

ha-dur hu, va-tik hu, za-kay hu, cha-sid hu . ..
ta-hor hu, ya-chid hu, ka-bir hu, la-mud hu . . .

me-lech hu, no-ra hu, sa-giv hu, a-zuz hu,
po-de hu, tsa-dik hu . . .

ka-dosh hu, ra-chum hu, sha-dai hu, ta-kif hu . . .

Blessed are You, Champion are You, Delightful are You,
Eternal are You, Fair are You, Glorious are You,

Holy are You, Immeasurable are You, Jubilant are You,

Kind are You, Loving are You, Merciful are You,

Near are You, Omnipotent are You, Pure are You,
Quintessential are You, Righteous are You, Sovereign are You,
Tender are You, Unknowable are You, Victorious are You,
Wonderful are You, Excellent are You, Zion’s Lover are You,

Almighty One, may Your house be built soon.
Quickly, in our days, soon.

ADIRHU

This song is an alphabetical acrostic. Each letter of the alphabet, in Hebrew and in English, is an attribute of the Holy One.
It first appeared in North European Haggadot in the 14th century and was often sung in the vernacular as well as in Hebrew.

e e




THE FOURTH CUP

Fill the cup.

Lift the cup.

‘We raise the last of the four cups with which we mark our observance
tonight: the cup of hope, filled with our commitment to createa
community that embraces all people, in a world free of oppression.
Asitis written:

None shall hurt and none shall do harm in all My whole mountain

for the land shall be filled with the knowledge of God

as the waters cover the sea.

,0210 T %J’Ei‘?l_:s D NAN ML baruch ata a-do-nai e-lo-hei-nu me-lech ha-o-lam

Drink the fourth cup.

DYID MDA RN bo-rei pe-ri ha-ga-fen.

We praise the Eternal Source of life,
Creator of the fruit of the vine.

We thank You, Eternal Source of creation,
for the vine and for the fruit of the vine,
which has flowed abundantly this night in celebration.

We thank You for the produce of the field,
the grain which has given us matzah, through which we have tasted
our ancestors’ and our own suffering and liberation.

We thank you for the land and the earth,
source of our sustenance, entrusted to us as our inheritance.

May we know joy on this Festival of Matzah
as we give thanks for the earth and its abundance.

[Isaich 11:9]
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COMPLETION

,'iﬂ;?l'.l? nva TP 7@[) cha-sal si-dur pe-sach ke-hil-cha-to,

Adnpm 1\35;\!))3 b?? ke-chal mish-pa-to ve-chu-ka-to.
ANIN VIV I WND  ka-a-sher za-chi-nu lesa-deir o-to,

.'i]'n"\’)}!? N2V YD  kein niz-ke la-a-so-to.
YN YW Y zach sho-chein me-ona
SR OM NTY bTJil? DOVP?  komeim ke-hal a-dat mi ma-na.
MR RAN VA om :11'!QE__1 beka-rov na-heil nit-ei cha-na,
3 ]1*3? ONTY  pe-du-yim letsi-yon be-ri-na.

Complete is the Passover Seder as its law directs,
Its customs and its rules obeyed.

As we have enjoyed celebrating its rites,

So may we go on to fulfill its purpose.

Dweller on high, Raise up all Your uncountable children;
Bring to their inheritance the growth of all Your vineyards
Redeemed, to Zion in joy.

: DM NI ﬂg\?b le-sha'na ha-ba-a bi-ru-sha-la-yim.

Next year in a Jerusalem at peace, in a world at peace.

TO FULFILL ITS PURPOSE
Literally, the Hebrew reads,
As you have let us Seder it [go through its order), so may you let us do it.

AJERUSALEM AT PEACE
But we have also learned “Zeh hasha’ar I’Adonai,” the gate to God stands here before us.

This city must become our Jerusalem; this world is all we are given with which to create the world to come.




BASHANA HABA’A

NPV DY IY) NNIN MY3
TN 079y 19PN

NN PNV NYINI 0712
niTYD 37 1030 V3

NN TIY NN TiY

N3N MY NIV MN? 230 N2
AWN TY YD DI DY
N7Y2 ORISR

TUID-ON DN IRY? DMITY NIMMN
W1 DY) DAY

NI TIY NN TiY

DT Ni9D WiN9) NNAD NMHY3

| Y270 790 VINGD D
D9)3 1IN2 Wi191 N7 NON
RiN3 NN YRYM

NI TV AR TiY

ba-sha'na ha-ba-a nei-sheiv al ha-mir-pe-set
ve-nis-por tsi-pa-rim no-de-dot

ye-la-dim be-chu-fe-sha ye-sa-cha-ku to-fe-set
bein ha-ba-yit le-vein ha-sa-dot

od tire od tire

ka-ma tov yihye ba-sha-na ba-sha-na ha-ba-a
a-na-vim a-du-mim yav-shi-lu ad ha-e-rev
ve-yug-shi tso-ne-nim Ia-shul-chan
ve-ru-chot re-du mim vis-u el eim ha-de-rech
i-to'nim ye-sha-nim ve-a-nan

odtireodtire. ..

ba'sha-na ha-ba-a nif-rosh ka-pot ya-da-yim
mul ha-or ha-ni-gar ha-la-van

a-na-fa le-va na tif-rosh ka-or ke-na fa-yim
ve:ha-she-mesh tiz-rach be-to-chan

od tireod tire. . .

Next year, we'll sit on the porch and count the migrating birds.
Children on vacation will play tag between the house and the fields.

You'll see, you'll see

How good it will be next year.

Red grapes will ripen by evening and will be served chilled at the table,

Lazy breezes will carry to the crossroads old newspapers and a cloud.

You'll see, you'll see .

Next year we’ll spread our hands to the streaming white light.
A white heron will spread its wings in the light and the sun
will shine from within them.

You'll see, you'll see ...

BASHANA HABA'A

This song moves from the simplest of hopes for a better life to an almost incomprehensible poetic vision. Perhaps both

are necessary parts of redemption.
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